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‘Bizim diismanimiz cehalet, zariret, ihtiliftrr. Bu i diismana karsi san'at,
marifet, ittifak sildhiyla cihad edecegiz.”
Beditizzaman Said Nursi

Girig:

Alem-i Islam'daki Uhuvvet ve ttifak

"Canim kudret elinde olan Allah'a yemin ederim ki, sizler iman etme-
dikge cennete giremezsiniz. Birbirinizi sevmedikge de iman etmig olmazs1-
niz. Yaptigimiz takdirde birbirinizi seveceginiz bir sey sdyleyeyim mi? Ara-
mizda selimi yayiniz!" (Miislim)

21. yiizyiin ¢agdag diinyasinda bugiin itibari ile resmi dini Islam olan 63
lilke yer almaktadir. Toplam niifusun % 23"{inii olugturan Islam aleminin,
1,5 milyardan fazla takipgisi mevcuttur. Her gegen giin hem niifus ola-
rak, hem de Islam'1 segen yeni takipgileri ile biiyiiyen Islim aleminin 2020
senesinde niifusunun 2 milyarin tizerinde olacag: tahmin ediliyor. Islam
dini; Arap", Turk', Fars’1, Rum'u, Asyali’s1 ve Avrupalt’s: ile daha onlarca
millet ve uygarhiktan olusan gok zengin bir yapiya sahip evrensel bir dindir.
Bu da Islim'in hak ve hakikatler dini oldugunu gésterdigi gibi, Kur'an'in
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ve Resulullah''n da mucizesini géstermektedir. Bediiizzaman'in ifade-
siyle: “Kur’an, bu diinyada, dyle nurani ve saadetli ve hakikatli bir surette
bir tebdil-i hayat-1 i¢timaiye ile beraber, insanlarin hem nefislerinde, hem
kalblerinde, hem ruhlarinda, hem akillarinda, hem hayat-1 sahsiyelerinde ve
hem hayat-1 igtimaiyelerinde, hem hayat-1 siyasiyelerinde 6yle bir inkilap
yapmug ve idame etmis ve idare etmig ki, on dért asir miiddetinde, her da-
kikada, alt1 bin alt:1 yiiz altmis alt1 dyetleri kemil-i ihtiramla, hi¢ olmazsa
yiiz milyondan ziyade insanlarin dilleriyle okunuyor ve insanlar: terbiye ve
nefislerini tezkiye ve kalblerini tasfiye ediyor, ruhlara inkigaf ve terakki ve
akillara istikamet ve nur ve hayata hayat ve saadet veriyor. Elbette béyle bir
kitabin misli yoktur, harikadr, fevkaladedir, mu'cizedir.”

Bu kadar farkliliy i¢inde barindiran bir dinin, en hassas ve dikkat ge-
rektiren noktasinin da uhuvvet olduguna inaniyorum. Yani bu farkhlikta
birlikteligi bulmak, bu ayrilikta gayrihk olmadigini gostermek, bunu biitiin
Islim aleminin en énemli vazifesi haline getirmek ve biitiin Miislimanlarin
bu noktaya nazarlarim celbetmek ¢ok 6nemli bir hakikattir. Bu noktada
birgok Ayet-i Kerime ve Hadis-i $erif ile Allah (cc) ve Efendimiz(sav) biz-
leri uyarmaktadir. $imdi iki ayet ile bu noktaya isaret edelim. I1ki evrensel
kardeslige ve bariga vurgu yapan ve tegvik eden ; “Ey insanlar! Muhakkak
ki Biz, sizi bir erkek ve bir kadindan yarattik. Ve sizi milletler ve kabile-
ler kildik ki, birbirinizi (soyunuzu, babalarinizi) taniyasiniz. Muhakkak ki
Allah'in indinde en ¢ok kerim olaniniz (ikram olunaniniz, en serefli olam-
niz), (irk ya da soy olarak degil) en ¢ok takva sahibi olaninizdir. Muhak-
kak ki Allah, en iyi bilen ve haberdar olandir.” ve Miisliimanlar arasindaki
ittifak giiclendirmeye ve ihtilifi ortadan kaldiran ayeti kerime ise : “Ve
hepiniz, Allah'in ipine simsiki tutunun, firkalara ayrilmayin! Ve Allah'in
sizin Gizerinizdeki ni'metini hatirlayin; siz (birbirinize) diigman olmugtu-
nuz. Sonra sizin kalplerinizin arasin birlestirdi, béylece O'nun (Allah'in)
nimeti ile kardegler oldunuz. Ve siz atesten bir cukurun kenarinda iken sizi
ondan kurtards. Iste Allah, dyetlerini size béyle agikliyor. Umulur ki béylece
siz hidayete erersiniz.”

Bu gibi emirler, Rabbimizin katinda gerek Ummet olarak gerekse de
evrensel olarak barisin, kardesligin ve sevginin ne kadar 6nemli oldugunu
gostermektedir. Evrensel barigin, kardeslizin ve ittifakin saglanmasi igin bu
degerlerin Ummeti Muhammed'de tatbik edilmesi zaruridir. Diinya barigi-
nin saglanmasindaki en 6nemli etkenlerden biri de, Miiskimanlarin kendi
aralarinda ittihad etmeleridir.

Ustad Bediiizzaman Said Nursi'nin

Uhuvvet ve Ittifak'a Ait Yaklagimlar:

“Mii'minler ancak kardegtir. Oyleyse kardeslerinizin arasi diizeltin. Ve
Allah'a karg: takva sahibi olun. Umulur ki, béylece siz rahmet olunursu-
nuz.”[6] Bedilizzaman,Uhuvvet Risalesi eserinde bu ayeti tefsir ederken ni-
fak ve gikakin hikmet ve hakikat nazarinda da zuliim oldugunu séyler. Bu-
nun yaninda miiminlerde kardegligin ve muhabbetin zorunlulugunu, séyle
ifade etmektedir: “Evet, tevhid-i imani, elbette tevhid-i kultibu ister. Ve
vahdet-i itikad dahi, vahdet-i igtimaiyeyi iktiza eder. Evet, inkir edemezsin



ki, sen bir adamla beraber bir taburda bulunmakla, o adama karg: dostine  “Senin iizerine
bir rabita anlarsin; ve bir kumandanin emri altinda beraber bulundugunuz-  j,,14r ki, her

dan, arkadagine bir aldka telikki edersin. Ve bir memlekette beraber bulun-
makla, uhuvvetkirine bir miinasebet hissedersin. Halbuki, imanin verdigi
nur ve suurla ve sana gosterdigi ve bildirdigi esma-i Ilahiye adedince vahdet ~ 0fsun. Fakat her
aldkalar: ve ittifak rabitalar1 ve uhuvvet miinasebetleri var. hakk: soylemeye

Mesela, her ikinizin Halhkiniz bir, senin hakkmn

Mailikiniz bir, Mabudunuz bir,

Riazikiniz bir—bir, bir, bine kadar bir, bir.

Hem Peygamberiniz bir, dininiz bir, kibleniz bir—bir, bir, yiize kadar  dedigin dogru
bir, bir. olmaly; fakat her

Sonra kéyiiniiz bir, devletiniz bir, memleketiniz bir—ona kadar bir, bir. dogruyu demek

Bu kadar bir birler vahdet ve tevhidi, vifak ve ittifaki, muhabbet ve uhuv- )
veti iktiza ettigi ve kdinati ve kiireleri birbirine baglayacak manevi zincirler
bulunduklar: halde, sikak ve nifika, kin ve adavete sebebiyet veren 6riimcek
agy gibi ehemmiyetsiz ve sebatsiz geyleri tercih edip mi'mine karg1 hakiki
adavet etmek ve kin baglamak, ne kadar o rabita-i vahdete bir hiirmetsizlik
ve o esbab-1 muhabbete kars: bir istihfaf ve o miinasebat-1 uhuvvete kargi ne
derece bir zuliim ve i'tisaf oldugunu, kalbin 6lmemigse, aklin sénmemigse
anlarsin.”

Yani bizler hangi milletten olursak olalim, her nerede yasarsak yagaya-
lim, ne kadar farkliliklarimiz olursa olsun Islam'in getirdigi birlik ve bera-
berlik rabitalar: bizi birbirimize kopmaz bir ip ile baglamugtir ve kardesligi
tesis etmigtir. Inandigimiz bir Allah ile... Ve O'nun génderdigi Kur'an ile...
Ve davasin takip ettigimiz Resul (sav) ile... Giinde bes defa yoneldigimiz
kiblemiz ile... Ve daha inandigimiz birgok deger ile biz Miisliimanlar tek bir
viicudun azalar: gibiyiz. Islam alemindeki devletler ve milletler, farkl vazi-
feler almug olsalar da tek bir gayeye hizmet eden bir viicutta toplanmiglardur.
Her bir bireyin o viicutta bir vazifesi vardir.

Bedilizzaman'in Islam kardesliginin hayat-1 sahsiyedeki devami nok-
tasinda ifade ettigi iki diistur gok ehemmiyet teskil etmektedir. Bunlardan
birincisi “Sen meslegini ve efkirini hak bildigin vakit, “Meslegim haktir
veya daha giizeldir” demeye hakkin var, Fakat “Yaliz hak benim mesle-
gimdir demeye hakkin yoktur. “Riza gézii, ayiplara kars: kérdiir. Kem goz
ise girkinlikleri gésterir.”sirrinca, insafsiz nazarin ve diigkiin fikrin hakem
olamaz, bagkasinin meslegini butlan ile mahkiim edemez. Ikincisi “Senin
tizerine haktir ki, her séyledigin hak olsun. Fakat her hakki séylemeye senin
hakkin yoktur. Her dedigin dogru olmals; fakat her dogruyu demek dogru
degildir. Zira senin gibi niyeti hilis olmayan bir adam, nasihati bazan da-
mara dokundurur, aksiilimel yapar.

Ustad Said Nursi, yukarida ifade ettiim manalar cercevesinde, Alem-i
Islam icin uhuvvetin ne kadar énemli ve gikak ve nifakun ise ne kadar zarar-
li oldugunu vurgulamistir. Diinya niifusunun neredeyse dortte birini tegkil
eden Miiskimanlar, aralarinda sagglayamadiklar: hakiki ittifak ve muhabbet
yliziinden, Ortadogu'da 8 milyon niifusu olan ve hakiki ittifaki kuran bag- = KOPRU
ka bir kuvvet karpisinda garesiz kalmaktadirlar. 8 milyon hakiki ittifak ise &

1.5 milyar insana mukabil gelmigtir. Said Nursi yine bu konuyu Uhuvvet D ‘E 69
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Risalesi'nde su sekilde ele almaktadir: “Ugiincii suale deriz ki: Hak nami-
na, hakikat hesabina olan tesadiim-ii efkir ise, maksatta ve esasta ittifakla
beraber, vesiilde ihtilaf eder. Hakikatin her kogesini izhar edip hakka ve
hakikate hizmet eder. Fakat tarafgirine ve garazkirine, firavunlagmis nefs-i
emmaire hesabina hodfurusluk, sohretperverane bir tarzdaki tesadiim-ii
efkirdan barika-i hakikat degil, belki fitne ategleri ¢ikiyor. Ciinkii, maksatta
ittifak l4zim gelirken, 6ylelerin efkérinin kiire-i arzda dahi nokta-i telikisi
bulunmaz. Hak namina olmadif igin, nihayetsiz miifritine gider, kabil-i
iltiyam olmayan ingikaklara sebebiyet verir. Hal-i dlem buna sahittir.”

Bugiiniin Islam diinyasinda, iginde bulundugumuz yiizyilda bu manala-
r1 Miisliiman olarak hepimiz tecriibe etmekteyiz. Gerek millet olarak kendi
devletimizdeki ihtilaflar ve kargasalar ile, gerek Islim bolgelerinde yaga-
nan problemler ile, gerekse de biitiin Islam alemi olarak iginde bulundu-
gumuz savaglar ile bu ihtilafin acilarini Miislimanlar olarak ¢ekmekteyiz.
Irak, Suriye, Afganistan, Turkiye, Misir, Tunus ve biitiin Ortadogu buna aci
bir 6rnektir. Problemlerimiz kargisinda Islim devletleri olarak, ayni dinin
mensublari olarak birbirimizle megveret yapip, birbirimizden yardim almak
lazim iken, kimimiz Amerika'nin arkasina, kimimiz Rusya'nin himayesine
ya da bagka bir Islim diigman1 devletin arkasina siginmigiz. Ustad Bedi-
tizzaman bu gergegi bir misal ile degerlendirip bize bu durum karsisinda
basit ama hakikatli bir yol gésteriyor: “Cé-y1 teessiif bir halet-i i¢timaiye ve
kalb-i Islami aglatacak miithig bir maraz-1 hayat-1 i¢timai: Harici diigman-
larin zuhur ve tehaclimiinde dahili adavetleri unutmak ve birakmak” olan
bir maslahat-1 ictimaiyeyi en bedevi kavimler dahi takdir edip yaptiklari
halde, su cemaat-i Islimiyeye hizmet dava edenlere ne olmu§ ki, birbiri
arkasinda tehactim vaziyetini alan hadsiz diigmanlar varken, ciiz'i adavetleri
unutmayip diigmanlarin hiicumuna zemin hazir ediyorlar? Su hal bir su-
kuttur, bir vahgettir, hayat-1 ictimaiye-i Islamlyeye bir hiyanettir.”

Medar-1 ibret bir hikaye: Bedevi asiretlerinden Hasenan agiretinin bir-
birine diigman iki kabilesi varmug. Birbirinden, belki elli adamdan fazla 61-
diirdiikleri halde, Sipkan veya Hayderan agireti gibi bir kabile kargilarina
ciktig vakit, o iki dligman taife, eski adaveti unutup, omuz omuza verip,
o harici agireti def edinceye kadar dahili adaveti hatirlarina getirmezlerdi.

Iste, ey mii'minler! Ehl-i iman agiretine karg: tecaviiz vaziyetini almig ne
kadar agiret hiikmiinde diigmanlar oldugunu bilir misiniz? Birbiri i¢inde-
ki daireler gibi yiiz daireden fazla vardir. Herbirisine kars: tesaniid ederek,
el ele verip miidafaa vaziyeti almaya mecburken, onlarin hiicumunu tes-
hil etmek, onlarin harim-i Islima girmeleri igin kapilar1 agmak hiikmiinde
olan garazkirine tarafgirlik ve ad4vetkérane inat, higbir cihetle ehl-i imana
yakisir mi1? O diigman daireler, ehl-i dalilet ve ilhaddan tut, ti ehl-i kiif-
riin alemine, ta diinyanin ehvil ve mesiibine kadar, birbiri iginde size karg:
zararh bir vaziyet alan, birbiri arkasinda size hiddet ve hirsla bakan, belki
yetmis nevi diigmanlar var. Biitiin bunlara karg1 kuvvetli silihin ve siperin
ve kal’an, uhuvvet-i Islamiyedir. Bu kal’a-i Islamiyeyi kiigiik adavetlerle ve
bahanelerle sarsmak, ne kadar hilaf-1 vicdan ve ne kadar hilaf-1 maslahat-1
Islamiye oldugunu bil, ayil.

Biz Miisliimanlarin higbir nedeni ve gerekgesi yoktur ki, dahili bu kadar



diigmanlar var iken harici ayrihklara ve ihtilaflara miisaade edelim. Cilinkii ~ Ustad bu ihtilafin
daha énce de ifade ettigim gibi, Alem-i Islimdaki ittifak, diinya bangim1 nifakin

getirecektir ve zalimlerin mazlumlara olan zulmiinii en aza indirecektir. ey
devasinin “ihlas

Bediiizzaman’a gore oldugunu ve

Islam Diinyasindaki Ihtilafin Sebepleri insanlardan degil,
Ustad Bediiizzaman'a -Lem'alar adli eserinde- ¢ok ehemmiyetli bir sual  Rabbimizden
soruluyor. Bu sual gergevesinde Said Nursi biitiin detaylariyla mii'minlerdeki s
ihtilﬁ.ﬁ); ve gayri miislimlerdeki ittifakin analizini yapiyor: "Miihim ve miit- akafat beklemek
hig bir sual: Neden ehl-i diinya, ehl-i gaflet, hatté ehl-i dallet ve ehl-i nifak
rekabetsiz ittifak ettikleri halde, ehl-i hak ve ehl-i vifak olan ashab-1 diyanet ~ ve bunun
ve ehl-i ilim ve ehl-i tarikat, neden rekabetli ihtilaf ediyorlar? Ittifak ehl-i  dq daha cok
vifakin hakki iken ve hilaf ehl-i nifalun lizim1 iken, neden bu hak oraya . . hesabn
) ) 1a
gegti ve su haksizlik suraya geldi?”
Bu suali Beditizzaman yedi sebep ile agiklamaktadr:
Birincisi “Ehl-i hakkin ihtilifi hakikatsizlikten gelmedigi gibi, ehl-i  etmcktedir.
gafletin ittifaki dahi hakikattarhktan degildir. Belki ehl-i diinyanin ve ehl-i
siyasetin ve ehl-i mektep gibi hayat-1 igtimaiyenin tabakatina dair birer
muayyen vazife ile ve has bir hizmet ile meggul taifelerin, cemaatlerin ve
cemiyetlerin vazifeleri taayyiin edip ayrilmis. Ve o vezaif mukabilindeki ala-
caklar1 maiget noktasindaki maddi iicret ve hubb-u cah ve gan ve eref nok-
tasinda tevecclih-ii nastan alacaklari ménevi licret taayyiin etmig, ayrilmis.
Miizihame ve miinakagay: ve rekabeti intagedecek derecede bir igtirak yok.
Onun igin, bunlar ne kadar fena bir meslekte de gitseler, birbiriyle ittifak
edebilirler.
Amma ehl-i din ve ashab-1 ilim ve erbab-1 tarikat ise, bunlarin herbiri-
sinin vazifesi umuma baktig1 gibi, muaccel iicretleri de taayyiin ve tahassus
etmedigi ve herbirinin makam-1 igtimaide ve tevecciih-ii nista ve hiisn-i
kabuldeki hissesi tahassus etmiyor. Bir makama goklar namzet olur. Maddi
ve ménevi herbir iicrete gok eller uzanabilir. O noktadan miizihame ve re-
kabet tevelliit edip vifaki nifaka, ittifak: ihtilifa tebdil eder.”
Ustad bu ihtilafin ve nifakin devasinin “ihlas’ oldugunu ve insanlar-
dan degil, Rabbimizden miikifat beklemek gerektigini ve bunun da daha
¢ok ahiret hesabina oldugunu ifade etmektedir. Benim miikafatimi vermek
ancak Allah’a aittir. Bu sayede de Miisliimanlar arasinda hakiki kardeslik
rabitalar: olusturulmug olacak. Sahabelerde bulunan ‘isar® hasleti ile men-
faatlerde bile kardesini kendine tercih etme, hakiki kardeslifin en biyiik
vesilesi olacaktir.
Ikincisi “Ehl-i dalaletin zilletindendir ittifaklari; ehl-i hidayetin izze-
tindendir ihtilaflar1. Yani, ehl-i gaflet olan ehl-i diinya ve ehl-i dalilet, hak
ve hakikate istinad etmedikleri igin, zayif ve zelildirler. Tezellil igin, kuv-
vet almaya muhtagtirlar. Bu ihtiyagtan, bagkasinin muavenet ve ittifakina
samimi yapigirlar. Hattd, meslekleri dalélet ise de, yine ittifaki muhafaza
ederler. Adeta o haksizhikta bir hakperestlik, o dalilette bir ihlis, o din-
sizlikte dinsizdarine bir taassup ve o nifakta bir vifak yaparlar, muvaffak < KOPRU
olurlar. Ciinkii samimi bir ihlas, serde dahi olsa neticesiz kalmaz. Evet,ihlis &

ile kim ne isterse Allah verir. g TI 7““

gerektigini

oldugunu ifade
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Amma ehl-i hidayet ve diyanet ve ehl-i ilim ve tarikat, hak ve hakikate

istinad ettikleri i¢in ve herbiri bizzat tarik-i hakta yalniz Rabbini diigiiniip
tevfikine itimad ederek gittiklerinden, minen o meslekten gelen izzetleri
var. Zaaf hissettigi vakit, insanlarin yerine Rabbisine miiracaat eder, medet
O’ndan ister. Megreplerin ihtilifiyla, zahir-i megrebine muhalif olana kar-
s1 muavenet ihtiyacin1 tam hissetmiyor, ittifaka ihtiyacimi géremiyor. Belki
hodgamlik ve endniyet varsa, kendini hakli ve muhalifini haksiz tevehhiim
ederek, ittifak ve muhabbet yerine, ihtilaf ve rekabet ortaya girer. Thlas: ka-
girir, vazifesi ziriizeber olur.”
_ Yukandaki sebeplerde Bediiizzaman'in igaret ettigi mana, Alem-i
Islim'da, gériilen bu ihtilaflarin nedeni, Miisliimanlarin ve Islimiyet'in
hak ve hakikat olmadigim1 géstermedigi gibi, gayri miislimlerin de hak ve
hakikati bulduklarini veya davalarinin dogru oldugunu veya onlarin izzet-
li olduklarini da géstermemektedir. Tam tersine birgok diinyevi mesailde
Miislimanlar diinyaya gok ehemmiyet vermediklerinden ve izzetlerinden
dolayr Rab'lerinden bagka kimseye miiraacat etmeyip, kimseye de minnet
etmemelerinden kaynaklanan bir ihtilaf vardir. Bundan dolay: Miisli-
manlarda zahiren hakiki kardeglik manas: tam hissedilmemektedir. Ehl-i
dalaletin ise, bu diinyadaki muvaffakiyetlerini, biitiin kuvvetlerini diinyevi
islerine hasr-1 nazar etmeleri, diinyevi bir menfaat igin birbirlerinin yard:-
muna ihtiyag duymalari ve hergeylerini feda ederek , izzetlerini ve onurlarini
gigneyerek birbirlerine yapigmalari, hakiki manada diinyada muvaffakiye-
te sebep olmustur. Yani gayri miislim zayifliktan kaynaklanan bir ihtiyacla
kuvvet bulup ittifak etmis. Miisliiman ise kendi giiciine giivenip Rabbinden
bagkasina ihtiya¢ duymamaktan kaynaklanan bir ihtilfa sebep olmugtur.
Bunun ¢aresini Nursi géyle siralar; ‘

“1. Miisbet hareket etmektir ki, yani, kendi mesleginin muhabbetiyle
hareket etmek. Bagka mesleklerin adaveti ve bagkalarinin tenkisi, onun fik-
rine ve ilmine miidahale etmesin, onlarla mesgul olmasin.

2. Belki, daire-i Islamiyet icinde, hangi megsrepte olursa olsun, medar-1
muhabbet ve uhuvvet ve ittifak olacak ¢ok rabita-i vahdet bulundugunu
diigliniip ittifak ederek,

3. Ve hakh her meslek sahibinin, bagkasinin meslegine ilismemek cihe-
tinde hakki ise, “Meslegim haktir,” yahut “daha giizeldir” diyebilir. Yoksa,
bagkasinin mesleginin haksizligini veya cirkinligini ima eden “Hak yalniz
benim meslegimdir” veyahut “Giizel benim mesrebimdir” diyemez olan in-
saf diisturunu rehber etmek, _

4. Ve ehl-i hakla ittifak, tevfik-i I1ahinin bir sebebi ve diyanetteki izzetin
bir medar1 oldugunu diigiinmekle,

5. Hem ehl-i dalilet ve haksizlik, tesaniid sebebiyle, cemaat suretin-
deki kuvvetli bir sahs-1 manevinin dehisiyla hiicumu zamaninda, o sahs-1
maneviye karss, en kuvvetli ferdi olan mukavemetin maglip diistiigiini an-
layp, ehl-i hak tarafindaki ittifak ile bir sahs-1 manevi gikarip, o miithis
sahs-1 manevi-i daldlete kars1 hakkaniyeti muhafaza ettirmek,

6. Ve hakk, batilin savletinden kurtarmak igin,

7. Nefsini ve eniniyetini,

8.Ve yanhs diigiindiigi izzetini,



9.Ve ehemmiyetsiz, rekabetkirane hissiyatim terk etmekle ihlas: kaza-
nir, vazifesini hakkiyla ifa eder.”

Bu prensipler ile Miisliimanlar aralarinda hakiki kardeslik rabitalarini
olustururlar. Ve Bedilizzaman bu emirlerin yaninda, Uhuvvet Risalesi'nin
sonunda Miisliimanlar ikaz etmektedir : “Ey ehl-i iman! Zillet i¢inde esa-
ret altina girmemek isterseniz, aklimiz1 bagimza aliniz. Ihtilafinizdan isti-
fade eden zalimlere karsi“Mi’'minler ancak kardegtirler.” kal’a-i kudsiyesi
i¢ine giriniz, tahassun ediniz. Yoksa, ne hayatinizi muhafaza ve ne de huku-
kunuzu miidafaa edebilirsiniz.

Malimdur ki, iki kahraman birbiriyle bogusurken, bir ¢ocuk ikisini
de dévebilir. Bir mizanda iki dag birbirine karst muvazenede bulunsa, bir
kiigiik tag, muvazenelerini bozup onlarla oynayabilir; birini yukari, birini
agag indirir. Iste, ey ehl-i iman! IThtiraslarimizdan ve husumetkarine taraf-
girliklerinizden, kuvvetiniz hige iner; az bir kuvvetle ezilebilirsiniz. Hayat-1
i¢timaiyenizle aldkaniz varsa “Mii’'minin mi’'mine baglilig, par¢alar bir-
birini tutan bina gibidir.” diistur-u aliyeyi diistur-u hayat yapinz, sefalet-i
diinyeviden ve sekavet-i uhreviyeden kurtulunuz.”

Biz Miislimanlar bu prensipler ve emirler dairesinde hareket edemedi-
gimiz igin kendi kendimizin kuvvetini kirtyor, ve kardegimize ve meslekta-
simiza ve medar-1 geref bildigimiz ecdadimiza hiirmetsizlik etmis oluyoruz.
Bizi maglup eden diigmanlarimiz degil, kendimiz ve nefsimizdir. Bu ylizden
Efendimiz (sav) Mekke'nin fethinden sonra Sahabelerine; "Kiigiik cihad
bitti biiyiik cihad baglad1"[17] buyurmustur. Yani nefsimizle olan cihad bag-
lamugtir. 63 Islim lilkesi var ama ortada ittifak saglamig, hakiki kardegligi
yakalamig Miisliiman iilkeleri yok. Bu Islim diinyas: igin diigiiniilmesi ve
gareler liretilmesi gereken bir hakikattir.

Uhuvvetteki hlasin Liizamu

Islami terminolojide ihlasin manasi, amelleri Allah igin yapmaktir. Us-
tad Hazretleri Ihlas Risalesi eserinde bu ihlas manasini harika gekilde agikla-
mustir ve diisturlar koymugtur. Bu diisturlar cercevesinde Ustad,mii'minlere
biitiin hal ve hareketlerinde ihlash olmanin yolunu teorik olarak ifade
edip,pratik olarak da bizzat uygulamigtir. Her bir diistur ve kural, kisinin
kendisine, kardesine, ailesine ve vatanina karg: sevgi, muhabbet ve uhuvvet
baglarinu gii¢lendirmesine yardime1 olmugtur. Bugiin Tiirkiye'de ve diinya-
da yagayan yiizbinlerce Nur talebesi bunun canh bir misalidir. Ciinki bu
diisturlar,Islim kardesligini ve muhabbetini hem teorik hem de pratik ola-
rak gdsteren miithis bir rehberdir. Bu rehberin de rehberi Kur'an'dr. Kisaca
diisturlar sunlardir;

“BIRINCI DUSTURUNUZ; Amelinizde riza-y1 1lahi olmals.

Eger O razi olsa, biitiin diinya kiisse ehemmiyeti yok. Eger O kabul
etse, biitiin halk reddetse tesiri yok. O raz1 olduktan ve kabul ettikten sonra,
isterse ve hikmeti iktiza ederse, sizler istemek talebinde olmadigimz halde,
halklara da kabul ettirir, onlar1 da razi1 eder. Onun igin, bu hizmette, dogru-
dan dogruya, yalniz Cenib-1 Hakkin rizasini esas maksat yapmak gerektir.”

“IKINCI DUSTURUNUZ; Bu hizmet-i Kur'aniyede bulunan kardeg-

Amelinizde riza-
i 1Ghi olmal.
Eger O razi olsa,
biitiin diinya
kiisse ehemmiyeti
yok. Eger O kabul
etse, biitiin halk

reddetse tesiri yok.
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lerinizi tenkit etmemek ve onlarin istiinde faziletfurugluk nev’inden gipta
damarim tahrik etmemektir.

Ciinkii nasil insanun bir eli diger eline rekabet etmez, bir gozii bir gézii-
nii tenkit etmez, dili kulagina itiraz etmez, kalb ruhun ayibini gérmez. Bel-
ki birbirinin noksanini ikmal eder, kusurunu érter, ihtiyacina yardim eder,
vazifesine muavenet eder. Yoksa o viicud-u insanin hayat: séner, ruhu kagar,
cismi de dagilir.

Hem nasil ki bir fabrikanin ¢arklar: birbiriyle rekabetkérane ugragmaz,
birbirinin 6niine tekaddiim edip tahakkiim etmez, birbirinin kusurunu go-
rerek tenkit edip, sa’ye sevkini kirip atilete ugratmaz. Belki biitiin istidatla-
r1yla birbirinin hareketini umumi maksada tevcih etmek igin yardim eder-
ler; hakiki bir tesaniid, bir ittifakla gaye-i hilkatlerine yiiriirler. Eger zerre
miktar bir taarruz, bir tahakkiim karigsa, o fabrikay: karigtiracak, neticesiz,
akim birakacak. Fabrika sahibi de o fabrikay: biitiin biitiin kirip dagitacak.”

“UCUNCU DUSTURUNUZ; Biitiin kuvvetinizi ihlista ve hakta bil-
melisiniz.Evet, kuvvet haktadir ve ihlastadir. Haksizlar dahi, haksizliklar
icinde gosterdikleri ihlas ve samimiyet yiiziinden kuvvet kazaniyorlar.

“DORDUNCU DUSTURUNUZ; Kardeslerinizin meziyetlerini ga-
hislarimizda ve faziletlerini kendinizde tasavvur edip, onlarin serefleriyle
sakirane iftihar etmektir.”

Bu diisturlar insanin kendi diinyasindaki barig ve muhabbeti gosteren
manalara igaret eder. Huzur,banig ve kardeslik ise Islim'in kendisidir. Ken-
disi ile, cevresi ve toplumu ile barigik olan ve her hareketinde riza-i ilahi'yi
gozeten bir Miisliiman biitiin mii'minlerle uhuvvet ve muhabbet iginde ya-
sayabilir. Yani Islim ve uhuvveti dnce kendi nefsinde yagar ki bagka nefis-
lere de tesir etsin. Bundan dolay: Bediiizzaman 130 parga eserleri arasinda
sadece hlas Risalesi'ni her 15 giinde bir okuma tavsiyesinde bulunmustur.
Ciinkii Thlas Risalesi, muhabbeti ve uhuvveti tesis edip, adaveti ve ihtilafi
yok eder.

Hiilasa

Uhuvvet ve ihlas, Islam1yet in en kavi ve kat'i bir emri oldugu gibi,
Alem-i Islim'in da en temel ve hayiti bir diisturudur ve ¢agdag Islim diin-
yasinda Miislimanlarin edinmesi gereken zaruri bir haslettir. Uhuvvet,
Alem-i Islami tefrikadan, sefaletten ve zuliimden kurtaracak, iki cihanda
mesud kilacak en biiyiik silahtir. Diinyada sulh-u umumiyi inga edebilmek
i;in,dl:rlliislﬁmanla: arasinda uhuvvet diisturunun tesis edilmesi goriinen tek
caredir.
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In the name Of God, the merciful, the compassionate

And from Him do we seek help.
Al praise be to God, the Sustainers of All the Worlds, and blessings and
peace be upon our master Mubammad, and on all his Family and Companions.

“We have there enemy enemies; ignorance, poverty and conflict. We
shall have holy war against these three enemies with the weapon of educa-
tion, industry and unity”

BEDIUZZAMAN SAID NURSI

INTRODUCTION: ’
Brotherhood and Unity in Islam and World

“You will not enter Paradise until you have faith, and you will not com-
plete your faith until you love one another” (Muslim)
Belief demands love, and Islam demands brotherhood. (Bediuzzaman)

In 21th century contemporary world there are currently 63 country
which have Islam as official religion. Islamic world with its 1,5 billion
adherents is consist of 23 percent of world population. With its ever in-
creasing population and with new people preferring Islam everyday with
great numbers it is presumed that by the end of year 2020 population of
Islamic world will exceed 2 billion. Islam is a religion of diversity with hun-
dreds of nationalities (Arabs, Turks, Persians, Greeks and Romans extend-
ing from Europe including middle east reaches far east asia) cultures and
geographies and thus is a universal religion. Hence, this a strong evidence
to show that Islam is the true religion and this is a great miracle of Qur'an
and messenger of Allah Muhammad peace and blessings be upon Him.
Bediuzzaman said Nursi argues it as follows: “The Qur’an, in this world,
brought about in so luminous, felicitous and truthful a fashion, a revolution
in the social life of man, as well as in the souls, hearts, spirits, and intellects
of men, in their individual, social, and political lives, and having caused this



revolution perpetuated it in such a fashion, that for fourteen centuries at
every moment its six thousand, six hundred and sixty-six verses have been
read by the tongues of more than a hundred million men, training them, re-
fining their souls and purifying their hearts. To spirits, it has been a means
of development and advancement; to intellects, an orientation and light; to
life, it has been life itself and felicity. Such a book is of a certainty unparal-
leled; it is a wonder, a marvel, and a miracle.”

It is my contention that Islam embracing that much diversity in its
fold should pay an immense attention on brotherhood and unity. That is
to say, to find and stress points of unification, highlighting and pointing
out commonalities in diversity and attracting the attentions of muslims to-
wards this end and making it the most vital duty of islamic world is to be
the biggest mission of Islam. I would like to point out with the following
two verses that urge and emphasize peace and universal brotherhood: “O
mankind! Lo! We have created you male and female, and have made you
nations and tribes that ye may know one another. Lo! the noblest of you, in
the sight of Allah, is the best in conduct. Lo! Allah is Knower, Aware.” with
this verse corroborating the alliance of muslims and obliterating discord,
rivalry ,and dispute; “And hold firmly to the rope of Allah all together and
do not become divided. And remember the favor of Allah upon you - when
you were enemies and He brought your hearts together and you became, by
His favor, brothers. And you were on the edge of a pit of the Fire, and He
saved you from it. Thus does Allah make clear to you His verses that you
may be guided.”

Abovementioned passage illustrates how universal peace , brotherhood,
and love is so important either in Islamic world or in entire humanity.
Moreover, I believe with all my heart that for the realization of this uni-
versal peace, brotherhood , and unity first condition is to disregard minor
differences and focus on common ground upon which Community of Mu-
hammed pbuh Could cold get united and form a strong alliance and the
strength and effectualness of that unity is directly proportional with the
genuineness, and whole heartedness of the determinations of Community
of Muhammad in retaining and improving those unifying bonds and re-
specting the sacredness of it.

'The Approaches of Bediuzzaman about
Brotherhood and Unity in Islamic World

“The believers are but brothers, so make settlement between your broth-
ers. And fear Allah that you may receive mercy” Bediuzzaman in his book ,
treatise on brotherhood, while interpreting this verse he says: “Dispute and
discord among the believers, and partisanship, obstinacy and envy, leading
to rancour and enmity among them, are repugnant and vile, are harmful
and sinful, by the combined testimony of wisdom and the supreme human-
ity that is Islam, for personal, social, and spiritual life.” Furthermore, he
expounds the compelling reasons of necessity of brotherhood and love
among believers.“The unity of belief necessitates also the unity of hearts,
and the oneness of our creed demands the oneness of our society. You can-
not deny that if you find yourself in the same regiment as someone, you
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will form a friendly attachment to him; a brotherly relation will come into
being as a result of your both being submitted to the orders of a single com-
mander. You will similarly experience a fraternal relation through living in
the same town with someone. Now there are ties of unity, bonds of union,
and relations of fraternity as numeous as the Divine Names that are shown
and demonstrated to you by the light and consciousness of belief.

Your Creator, Owner, Object of Worship, and Provider is one and the
same for both of you; thousands of things are and the same for you. Your
Prophet, your religion, your gibla are one and the same; hundreds of things
are one and the same for you. Then too your village is one, your state is one,
your country is one; tens of things are one and the same for you. All of
these things held in common dictate oneness and unity, union and concord,
love and brotherhood, and indeed the cosmos and the planets are similarly
interlinked by unseen chains. If, despite all this, you prefer things worth-
less and transient as a spider’s web that give rise to dispute and discord, to
rancour and enmity, and engage in true enmity towards a believer, then
you will understand -unless your heart is dead and your intelligence ex-
tinguished- how great is your disrespect for that bond of unity, your slight
to that relation of love, your transgression against that tie of brotherhood!
“That is to say, regardless of from which nationality we are, where do we
live, how many differences we have , the unity and intimacy and brother-
hood that is brought by Islamic bonds which bind us each other firmly
with unbreakable threads and establishes true brotherhood. For we all be-
lieve in one God, and the book He has sent, Quran, and confirming the
cause of last Prophet, Muhammad pbubh, facing the same Qijbla( direction )
, with many more common points and values we are part of one whole and
complete body. World of islam and different nations in the fold of Islam are
like parts of this body with different duties altogether serving for the sur-
vival of this whole unit. Every single part or members of that body has dif-
ferent duties towards one another to comply with. Bediuzzaman mentions
a principle of brotherhood in regard personal life which shows how crucial
it is to preserve brotherhood in the personal level as well, it is as follows:

FirstPrinciple:When you know your way and opinions to be
true, you have the right to say, “My way is right and the best.” But you do
not have the right to say, “Only my way is right.” According to the sense of
“The eye of contentment is too dim to perceive faults; it is the eye of anger
that exhibits all vice;” your unjust view and distorted opinion cannot be the
all-decisive judge and cannot condemn the belief of another as invalid.

SecondPrinciple:Itisyour right that all that you say should be
true, but not that you should say all that is true. For one of insincere inten-
tion may sometimes take unkindly to advice, and react against it unfavour-
ably.”

)&onsidering all above mentioned insights that have shed light over
how vitally and crucially we are in need of brotherhood and love Bediuz-
zaman stressing over and over again the significance of unity. Constitut-
ing almost one fourth of world population muslims failed to establish true



unity and love and as a consequence of this in middle east in the face of a
small force consist of 7 -8 million members became dominant over them.
7-8 million real alliances is able to be prevalent over 1.5 billion muslim
population. Nursi tackles with this issue in his “ Treatise on Brotherhood “
as follows : “If the confrontation of views takes place in the name of justice
and for the sake of truth, then the difference concerns only means; there is
unity with respect to aim and basic purpose. Such a difference makes mani-
fest every aspect of the truth and serves justice and truth. But what emerges
from a confrontation of views that is partisan and biased, and takes place
for the sake of a tyrannical, evil-commanding soul, that is based on egotism
and fame-seeking -what emerges from this is not the ‘flash of truth,’ but
the fire of dissension. Unity of aim is necessary, but opposing views of this
kind can never find a point of convergence anywhere on earth. Since they
do not differ for the sake of the truth, they multiply ad infinitum, and give
rise to divergences that can never be reconciled.”

Today in Islamic world we actually experience all those things in our en-
vironment. We, as Islamic nations, and countries experience this sufferings,
wars, internal conflicts as a consequence of our neglect in understanding
and appreciating how vital and inevitable brotherhood and unity is for our
happiness and peace in this life and the next. In Iraq, Syria , Afghanistan,
‘Tunisia, and Turkey and entire middle painful examples are to be observed.
In the face of all those painful experiences we were expected to unite and
have consultations to resolve our problems but unfortunately some con-
sulted and took shelter with USA, some with Russia and some others with
the enemies of Islam. Ustadz Bediuzzaman evaluates this reality with a
short and simple but insightful story and provides guidance in this regard:
“A regrettable social condition and an awesome disease affecting the life
of society, fit to be wept over by the heart of Islam: to forget and abandon
internal enmities when foreign enemies appear and attack is a demand of
social welfare recognized and enacted even by the most primitive peoples.
What then ails those who claim to be serving the Islamic community that
at a time when numberless enemies are taking up positions to attack, one
after the other, they fail to forget their petty enmities and instead prepare
the ground for the enemies’ attacks? It is disgraceful savagery, and treason
committed against the social life of Islam.

A story to be pondered over: There were two groups of the Hasanan,
a tribe of nomads, hostile to each other. Although more than maybe fifty
people had been killed on each side, when another tribe such as the Sibgan
or Haydaran came out against them, those two hostile groups would forget
their enmity and fight together, shoulder to shoulder, until the opposing
tribe had been repelled, without ever once recalling their internal dissen-
sions.

O Believers! Do you know how many tribes of enemies have taken up
position to attack the tribe of the people of belief? There are more than a
hundred of them, like a series of concentric circles. The believers are obliged
to take up defensive positions, each supporting the other and giving him a
helping hand. Is it then at all fitting for the people of belief that with their
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biased partisanship and hostile rancour they should facilitate the attack of
the enemy and fling open the doors for him to penetrate the fold of Islam?
There are maybe seventy circles of enemies, including the misguided, the
atheist, and the unbeliever, each of them as harmful to you as all the terrors
and afflictions of this world, and each of them regarding you with greed,
anger and hatred. Your firm weapon, shield and citadel against all of them
is none other than the brotherhood of Islam. So realize just how contrary
to conscience and to the interests of Islam it is to shake the citadel of Islam
on account of petty hostilities and other pretexts! Know this, and come to
your senses! We could have no reasonable excuse to justify the discord and
dispute among us while there are thousands of external enemies of Islam.
As i have pointed out in previous parts of my paper that peace and unity
among muslim will bring about and ensure world peace and prosperity for
this brotherhood, love , and unity will put a stop at the injustices had been
perpetrated by wrongdoer proportionately.

Causes of the Conflict in Muslim

World According to Bediuzzaman Said Nursi

In his book called “The Flashes “Bediuzzaman had been asked a very
significant question. In this framewok of question and answer Said Nursi
elaborately expounds and analyses the reasons why muslims fell into disu-
nity while disbelievers are able to have a strong alliance among themselves.
The questions goes like this : “Why is it that while the worldly and the ne-
glectful, and even the misguided and hypocrites, co-operate without rivalry,
the people of religion, the religious scholars, and those who follow the Sufi
path, oppose each other in rivalry, although they are the people of truth
and concord? Agreement belongs in reality to the people of concord and
dispute to the hypocrites; how is it that these two have changed places?”
This question has been expounded through seven reasons by Bediuzzaman
.I am going to embark on explaining a couple of them:

First Reason: “Just as dispute among the people of the truth does not
arise from lack of the truth, so too the agreement prevailing among the
people of neglect does not arise from any possession of truth. Rather it is
that a specific duty and particular function has been assigned to the classes
in society, like ‘the worldly’, those engaged in politics, and those who have
received a secular education, and thus the functions of the various groups,
societies, and communities have been defined and become distinguished
from one another. Similarly, the material reward they are to receive for
their functions in order to maintain a livelihood, as well as the moral reward
that consists in the attention they receive from men for the sake of their
ambition and pride-this too is established and specified.2 There is therefore
nothing held in common to the degree that it might produce conflict, dis-
sension and rivalry. However evil be the path that they tread, they will be
able to preserve unity and agreement.

But as for the people of religion, the scholars, and those who follow th.e
path, the duty of each is concerned with all men; their material reward is
not set and specified; and their share in social esteem and acceptance and



public attention is not predetermined. Many may be candidates for the
same position; many hands may stretch out for each moral and material
reward that is offered. Hence it is that conflict and rivalry arise; concord is
changed into discord, and agreement into dispute.”

Ustad Bediuzzaman's prescription for this sickness is * sincerity ‘, that
is to say in all our deeds first and foremost and exclusively to seek the
approval and good pleasure of Allah SWT and on account of afterlife
(akhira) not seeking for the approval of people and to expect any reward
from them and basing our acts upon their fanciful wishes. Verily my reward
is from God alone. Consequently, that point of view will enable muslims
gaining sincerity and nobility in their actions to the extent sacrificing one’s
right for the other (isar) like the Companions of Rasulullah peace and
blessings be upon Him.

Second Reason “The agreement among the poeple of misguidance is on
account of their abasement, and the dispute among the people of guidance
is on account of their dignity. That is to say that the people of neglect-those
misguided ones sunk in worldly concerns-are weak and abased because
they do not rely on truth and reality. On account of their abasement, they
need to augment their strength, and because of this need they wholeheart-
edly embrace the aid and co-operation of others. Even though the path
they follow is misguidance, they preserve their agreement. It is as if they
were making their godlessness into a form of worship of the truth, their
misguidance into a form of sincerity, their irreligion into a form of solidari-
ty,and their hypocrisy into concord, and thus attaining success. For genuine
sincerity, even for the sake of evil, cannot fail to yield results, and whatever
man seeks with sincerity, God will grant him it.

But as for the people of guidance and religion, the religious scholars and
those who follow the Sufi path, since they rely upon truth and reality, and
each of them on the road of truth thinks only of his Sustainer and trusts
in His succour, they derive dignity from their belief. When they feel weak-
ness, they turn not toward men, but toward God and seek help from Him.
On account of difference in outlook, they feel no real need for the aid of
the one whose outlook apparently opposes their own, and see no need for
agreement and unity. Indeed, if obstinacy and egoism are present, one will
imagine himself to be right and the other to be wrong; discord and rivalry
take the place of concord and love. Thus sincerity is chased away and its
function disrupted.”

In the above mentioned passage ustadz Bediuzzaman points out that
the discord and dispute among muslim groups do not arise from lack of
truth and dignity of muslims and Islam while the unity and solidarity of
disbelievers do not arise from truthfulness and having a dignity in their
cause. On the contrary, the dignity and self-sufficiency of different groups
and their reliance on Allah SWT respectively apparently does not allow
them to feel the need for solidarity and unity among muslims. Whereas
the reason why people of misguidance is successful in obtaining success and
unity is that they restrict all their endeavour to acquire worldly goods and
they even sacrifice their dignity by uniting with even their enemiés for
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petty , minor interests. That is to say, their success and unity is not due to
dignity or holding the truth in hand but their enslavement to their carnal
desires and to understand their weaknesses in procurement of those base
desires. But every muslim individual directly relies on the power and help
of Allah SWT that is why is unable to truly appreciate the need for unity
and solidarity among believers hence discord , disunity becomes natural
consequence of this wrong reliance on Allah. Bediuzzaman enumerates the
following remedies for this wrong perception:

“1. To act positively, that is, out of love for one’s own outlook, avoiding
enmity for other outlooks, not criticizing them, interfering in their beliefs
and sciences, or in any way concerning oneself with them.

2. To unite within the fold of Islam, irrespective of particular outlook,
remembering those numerous ties of unity that evoke love, brotherhood
and concord.

3.To adopt the just rule of conduct that the follower of any right out-
look has the right to say, “My outlook is true, or the best,” but not that “My
outlook alone is true,” or that “My outlook alone is good,” thus implying
the falsity or repugnance of all other outlooks.

4.To consider that union with the people of truth is a cause of Divine
succour and the high dignity of religion.

5. To realize that the individual resistance of the most powerful person
against the attacks through its genius of the mighty collective force of the
people of misguidance and falsehood, which arises from their solidarity,
will inevitably be defeated, and through the union of the people of truth, to
create a joint and collective force also, in order to preserve justice and right
in the face of that fearsome collective force of misguidance.

6. In order to preserve truth from the assaults of falsehood.”

With those principles the real bonds of brotherhood is founded and
alongside with those principles Bediuzzaman warns muslims in the last
part of his treatise on brotherhood : “O people of faith! If you do not wish
to enter a humiliating condition of slavery, come to your senses and enter
and take refuge in the citadel of:

Indeed the believers are brothers to defend yourselves against those op-
pressors who would exploit your differences! Otherwise you will be able
neither to protect your lives nor to defend your rights. It is evident that if
two champions are wrestling with each other, even a child can beat them.
If two mountains are balanced in the scales, even a small stone can disturb
their equilibrium and cause one to rise and the other to fall. So O people
of belief! Your strength is reduced to nothing as a result of your passions
and biased partisanships, and you can be defeated by the slightest forces.
If you have any interest in your social solidarity, then make of the exalted
principle of “The believers are together like a well-founded building, one
part of which supports the other”14 your guiding principle in life! Then
you will be delivered from humiliation in this world and wretchedness in
the hereafter.”

For not complying with those principles in our lives we fall into dispute
and discord thereby our power departs further it makes us disrespectful



towards our brothers, and toward our glorious and source of pride ances-
tors. This is why Our Master Muhammad (pbuh) after the conquest of
Mecca said now minor jihad is over but is the start of major jihad which
is to struggle against the evil demands and caprices of our souls (nafs).
Currently there exist 63 Islamic country in the world , however, there is no
serious alliance even between 3 countries among them, and this is a matter
of great significance and urgency to be pondered over.

Necessities of Sincerity in Brotherhood

In Islamic terminology sincerity is to do everything in the name of Al-
lah and for gaining His good pleasure. Ustadz Bediuzzaman aptly eluci-
dates the essence of sincerity in his treatise called “Treatise on Sincerity
“and puts forward principles of sincerity. It could be considered to be a
guideline on how to preserve and maintain sincerity at every sphere and
stages of life of believers. Each principle has a crucial role in strengthening
bonds of brotherhood and love towards one's brothers, family, homeland,
and mankind. The living exemplification of this truth is to be observed
on millions of the students of Ustadz Bediuzzaman in present day Tur-
key. Hence, those principles are not merely theoretical matters guidance in
sincerity but so aptly applicable realities to or day- today life. Guide of
this guideline is of course the Holy Quran. Shortly to cite those principles:

First Rule “You should seek Divine pleasure in your actions. If Almighty
God is pleased, it is of no importance even should the whole world be dis-
pleased. If He accepts an action and everyone else rejects it, it has no effect.
Once His pleasure has been gained and He has accepted an action, even if
you do not ask it of Him, should He wish it and His wisdom requires it,
He will make others accept it. He will make them consent to it too. For this
reason, the sole aim in this service should be the direct seeking of Divine
pleasure.”

Second Rule “This is not to criticize your brothers who are employed in
this service of the Qur’an, and not to excite their envy by displaying supe-
rior virtues. For just as one of man’s hands cannot compete with the other,
neither can one of his eyes criticize the other, nor his tongue object to his
ear, nor his heart see his spirit’s faults. Each of his members completes the
deficiencies of the others, veils their faults, assists their needs, and helps
them out in their duties. Otherwise man’s life would be extinguished, his
spirit flee, and his body be dispersed.”

Third Rule “You should know that all your strength lies in sincerity and
truth. Yes, strength lies in truth and sincerity. Even those who are wrong
gain strength from their sincerity in their wrongdoing.”

Fourth Rule “This is to imagine your brothers’virtues and merits in your
own selves, and to thankfully take pride at their glory.” These principles
point out the meaning of one’s own peace and love for others. In fact,
prosperity, peace and brotherhood themselves are the epitomes of Islam.
One who is in peace with oneself, one’s environment and society and takes = KO PRU
as his aim solely the good pleasure of God lives with peace and love withall &
believers. That is to say, he first applies fundamentals of islam and brother- 3 1 83
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hood in himself so that its impact on others becomes more effectual. For
this reason Ustadz Bediuzzaman among his 130 pieces treatises places a
special emphasize on the significance of his “Treatise on Sincerity” and
suggests his students to read it at least every forthnight for it establishes
and instills genuine sincerity in its readers. Furthermore, through reading
the “Treatise on Brotherhood “ it strengthens the bonds between believers
and becomes a great cause for unity and love. Sincerity is the most im-
portant hallmark of Islam. “Love, brotherhood, and affection are basic to
Islam, and are its bond.” says Bediuzzaman.

Conclusion

Just as brotherhood is a strong and certain command of Islam, so too
is a vital principle in Islamic World. It is the most significant trait to be
acquired by muslim mass community as a whole in this contemporary age.
'The salvation, unity and happiness of Islamic world in this world and the
next firmly dependent on the usage of this most effectual weapon of broth-
erhood. It is the revival of brotherhood and its actualization among mus-
lims that will bring about a peaceful world and I believe that is the solely
possible through it.
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