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Bu deklarasyonlar, Risale-i Nur Enstitiisii tarafindan tertip edilen “Dogu'da ve Bau'da
Dogru Islamiyet " konulu 11. Risale-i Nur Kongresi'nde oturumlar sirasinda agikla-
nan ve genel kabul géren kanaatleri bildirmekte olup toplanu yéneticisi ve sekreteri
tarafindan oturumlar esnasinda alinan notlar tizerinde ¢ahigilarak hazirlanmigtir.

Birinci Masa

“Avrupa ve
Dogru Islamiyet”

KATILIMCILAR
«  Prof. Dr. Mehmet Ipgioglu (Oturum Bagkam)

+  Yrd. Dog. Dr. Omer Ergiin (Sekreter)
*  Prof. Dr. Vedat Demir

*  Prof. Dr. Ensar Niganci

*  Prof. Dr. ilhan Kaya

«  Prof. Dr. Arif Yavuz

*  Kazim Giilegytiz

*  Mustafa Akyol

+  Ilhan Cevheri

*  Ahmet Dursun

«  Dr. Med. Dent. Mehmet Gones

. Osman Kurnaz

1 - Dogru Islamiyet insanligin ortak mali olan bilim, rasyonel diisiince
‘ve evrensel degerlerle barigiktir. Bu baglamda Bati ve Islam bir karsithik

iligkisi iginde anlagrlmamalidir.

1. 11.Risale-i Nur Kongresi/ Dogu'da Ve Bati'da Dogru Islamiyet
14-15 Mayis 2016/ Koln




Kaderi Tiirkiye

ile ortiisen
“Bahtiyar Alman
milleti”nin genel
kurtulugunun
yollarimdan biri de
umumni barigm yol
haritasini ¢izen

Risale-i Nur'dur.
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Zira bu iki diinya yekdigerinin negatif aynasinda sekillenmeyip birbirle-
ri ile ortaklasa inga ettikleri degerlere ve mekanizmalara sahiptirler.

2 - Bediiizzaman Said Nursi, Risale-i Nur'da farkli bir yaklagimla Bat1y1
ikiye aywrmug ve gogullagtirmistir. Insanliga faydali fen ve sanatlara, adalet
ve hakkaniyete hizmet eden bir Avrupa’ya dikkat ¢ekmigtir. Elegtirel bir
yaklasimla da, Bati'da toptanci bir bakss agisiyla dine karg: gelisen bilimsel-
cilikten ve giig politikasindan arindirilarak medeniyetin farkli bir zeminde
yeniden tarifini 6nermistir.

3 - Bedilizzaman Said Nursi, “Bizim muradimiz medeniyetin mehasini
ve begere menfaati bulunan iyilikleridir” diyerek insan haklari , hukukun
tistlinliigii, miizakereci demokrasi ve azinlik haklar ile din ve vicdan hiir-
riyetinin teminati olarak laiklik gibi evrensel degerlerle kamu alamnin dii-
zenlenmesine, fen ve sanayi noktasinda Avrupadan “ahz u iktibas"a 6nem
vermigtir:

4 - Bedilizzaman Said Nursi, biitiin sekiilerlesmeye ragmen Huristi-
yanligin zaman iginde tasaffi ederek Isevilik din-i hakikisine donecegini ve
tevhid inancina yaklagacaginy; Islamla Hristiyanligin ittifak ederek diinya
barigina katki saglayacagini ifade etmigtir.

5 - Begerin nefs-i emmaresi yalnizca Ikinci Avrupay: degil Islim top-
lumlarini da esir almigtir. Bu esaretten kurtulusun caresi Dogru Islim‘in
temsilcileri ile Isevilik dini hakikisinden beslenen Birinci Avrupa’nin bu-
lusmasindan ve kamu ydnetiminde makul ve itimli (muktesit) siyasetin
isbagina gegmesinden gegmektedir.

6 - Islam,  Avrupa‘nin bir parcas: ve realitesidir. Avrupa da bagta Tiirkiye
olmak iizere Islam diinyasinin bir gergegidir. Bu sebeple 6n yargidan ve gar-
prtmalardan arindirilmus bir zeminde Dogru Islam yorumuna ve pratigine
duyulan ihtiyag artmustir. Bu gergevede Islam’1 Islimofobyanin ve siddet
ve terore kapi agan radikal okumalarin kiskacindan kurtarmak gerekir. Zira
Dogru Islam barig, miisbet hareketi, iletigimi ve ittifaki esas alir.

7 - Dogru Islam‘in agikliga kavusabilmesi ve hayata aktarilmasinin 6n-
celikli gart: zihinlerin hiir olmasidir.

8 - Avrupa Birligi anayasasimin temel ilkeleri olan bireyi énceligi,
demokrasi, insan haklar1 ve din ve vicdan hiirriyetine dayal ézellikleri,
Beditizzaman'in; megrutiyet (cumhuriyet ve demokrasi) ve anayasanin ha-
kiki adalet ve megveret-i seriyeden ibaret oldugu seklindeki tarifiyle ortiig-
mektedir.

9 - Bediiizzaman Said Nursi laikligi din ve vicdan hiirriyetinin teminats
olarak gormekte ve devletin biitiin inanglar karsisindan esit durmasim ifade
etmektedir. “Dindara da dinsize de iliymemek laikligin siaridir.”

10 - Kaderi Tiirkiye ile értiigen “Bahtiyar Alman milleti’nin genel kur-

tulusunun yollarindan biri de umumi barigin yol haritasim gizen Risale-i
Nur'dur.



Ikinci Masa
“Insaniyet-i Kiibra ve
Dogru Islamiyet”

KATILIMCILAR:

°  Prof. Dr. Ahmet Battal (Oturum Bagkani)
° Sebahattin Yagar (Sekreter)

*  Prof. Dr. Sacit Adali

°  Prof. Dr. Abdurrahman Kilig
*  Prof. Dr. Omer Onbas

*  Dog. Dr. Abdullah Adigiizel

*  Yrd. Dog. Dr. Omer S. Seving
*  Yrd. Dog. Dr. Ali Bengi

°  Dr. Ali Badak

*  Dr. Med. Dent. Hakan Tagtan
°  Taha Caglaroglu

*  Nimet Demir

1 - Islam fitrat dinidir ve her hitkmiinii akla ispat ettirmistir.

2 — “Insaniyet-i kiibra” olan Islamiyet gergek hiirriyetin tam manasiyla
idrak edildigi ve yasandign bir toplumu hedefler.

3 - Insaniyet-i kiibra'nin ete kemige biirtinmiis hali, iman1 kuvvetli, “kul
hakk:” yemeyen, faziletli giivenilir, diiriist, adil ve ornek insanlardir.

4 - Dogru Islamiyet, sadece onu okuyan, anlatan degil, esas olarak, inan-
diin1 yagayan ve yagadigina inanan, sevgi dolu, demokrat insanlarin olug-
turdugu bir sahs-1 manevi tarafindan temsil edilebilir.

5 - “Kendini bilen Rabbini bilir.” Insanin kendisini tanimas: ve yaratih
géyesini bilmesi, aslinda gérev ve sorumluluklarinin farkina varmasidur.

6 - Dogru Islamiyet, insanin bu diinyadaki hayatin1 giizellestirmekle
kalmaz, insanin ufkunu da sonsuzluga tagir.

7 - Islamiyet, 6liime gareyi gdsterdigi icin gercek bilimdir. Insandaki
sonsuz sevgi duygusunun ayrlik korkusu ve acisina déniligmemesi, ancak
sevdikleriyle cennette bulugacagini bilmesiyle miimkiindiir.

8 - Diigman aramanin ve diigman tiretmenin vakti gegmistir. Sosyal ha-
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Insanlhigin en
biiyiik thtiyac,
Miisliimanlarin
birbirleriyle ve
hakiki dindar
Hiristiyanlarla
ittifak etinesidir.
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yat1 tahrip eden diigmanlik duygusunun yerine dostluk ve sevgiyi yerlegtir-
mek gerekir. Diigmanlik etmek isteyen kalbindeki diigmanhga diigmanhk
etmeli.

9 - Muhabbet, kainatin mayasidir. Hakiki insan, insanlan ve biitiin var-
liklar1 Yaraticis: hesabina sever.

10 - Insanlign, din ve fen ilimlerini birlestiren ve kainata Yaraticisi he-
sabina bakmay1 6greten yeni bir egitim modeline ihtiyac: var.

11 - Insanligin en biiyiik ihtiyaci, Miisliimanlarin birbirleriyle ve hakiki
dindar Huristiyanlarla ittifak etmesidir.

12 - Avrupa sadece hiimanizmle insan1 gergek insan yapmay: bagara-
maz. Avrupa’'nin, Tiirkiye’nin temsil ettigi Islim diinyasinin elindeki vahye

ihtiyac1 vardir. Avrupa Birligi Tirkiye'yi bu sebeple Avrupa Birligi'ne al-
mahdir.
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Uciincii Masa

“Nubiivvet ve Dogru
Islamiyet”

KATILIMCILAR

*  Prof. Dr. Nurettin ABUT (Oturum Bagkan1)
*  Yrd. Dog. Dr. Abdulnasir YINER (Sekreter)
*  Prof. Dr. Hiiseyin UZUN

*  Yrd. Dog. Dr. Veysel KASAR

*  Dr. Hakan YALMAN

«  Mustafa GOKAY

*  Mehmet AKBAS

*  Mevlit KURNAZ

+  Siileyman KOSMENE

*  Mehmet OZCAN

*  Omer USLU

«  Ilhan AKCAY

1 - Akil, tek bagina yaraticiyr ve Kainati hakkiyla anlama kapasitesine
sahip degildir. Allah; Kendisinin bilinmesi, K4inat'in ménasinin anlagilma-
st, insamn yaratihg giyesini ve ahiret hayatini bilmesi i¢in peygamberleri
gondermigtir. Peygamberlik miiessesesinin getirdigi temel mesaj; dogru
Islamiyet’le ifade edilebilecek olan dogru inang, dogru ahlik, dogru ameldir.

2 - Son Peygamber Hz. Muhammed’in hayat: Kur'an'in emrettigi ha-
yattir. Siinneti Kur'an'in tefsiridir. Hz. Adem'den Hz. Muhammed (asm)’a
kadar biitiin peygamberler kendi asirlarina gére dogru Islam’in temsilcile-
ridirler. Dolayistyla dogru Islamiyet’in anlagilmas: ve yaganmasi Hz. Mu-
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Niibiivvet;
uhrevi, semavi
dlemlerle
insanhgn
iletisim-irtibat
noktasidir. Bu
mandda biliin
varhigin sirlarim
ve madde dtesini
¢ozebilmek icin
niibiivvetle

uzlagmahidir.
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hammed olmaksizin miimkiin degildir. O’nun sézleri Kur'an1 agiklayan
vahiy hitkmiindedir. O bog konugmamistir. Onun biitiin konugmalar: haki-
kattir ve vahiy gergevesinde sekillenmistir. Dolayisiyla dogru Islam’s anla-
manin yolu Hazret-i Muhammed’i dogru anlamaktan geger.

3 - Peygamberler, biitiin insanlara manevi 6nder olduklar: gibi insanli-
Zin maddi terakkiyit: igin de birer 6nder olmuglardir. Gésterdikleri muci-
zelerle bilim ve teknolojinin son sinirlarina igaret etmiglerdir.

4 - Peygamberler; diinya bariginin tesisi, kardeglik, adalet ve insan hak-
lar1 gibi temel insani degerleri getirmislerdir. Bu degerlerden uzaklagarak
huzur ve barigi kaybeden insanlar dogru Islamiyet’e geri dénmelidir.

5 - Niibiivvet silsilesinin temel hakikat: tevhiddir. Insanlar; devlet, va-
tan ve millet gibi kavramlar: agarak bu prensipler etrafinda birlesip kiiresel
baris1 gergeklestirmelidirler.

6 - Kiiresel problemlerin ¢éziimiinde Birlesmis Milletler ve diplomatik
girisimler, paradigma degisikligi yaparak peygamberlerin getirdigi evrensel
ilkeler olan dogru Islimiyet prensiplerini uygulamalidur.

7 - Niibiivvet; uhrevi, semavi dlemlerle insanhifin iletisim-irtibat nokta-
sidir. Bu ménada bilim varliin sirlarini ve madde otesini ¢ozebilmek igin
niibivvetle uzlagmalidur.

8 - Peygamberlerin vazifesi sadece istikamet ve itidal iizere tebligdir.
Peygamberler, insanlari hak dine hangi metot ile davet etmislerse bu za-
manda da aym1 metotlarin kullanilmas: gerekir. Bu metotlar1 hayatinda reh-

ber edinerek irgat vazifesini yerine getiren Bediiizzaman’a ve Risale-i Nur
eserlerine kulak verilmelidir.

9 - Dogru Islimiyet olan; dogruluk, ahlik, edep ile hak ve hiirriyetleri
teblig eden peygamberlik miiessesesi, semavi kitaplar ve Kur'an miispet ha-

reketin kaynaklaridir.



Dordunca Masa

“Teror ve Dogru
Islamiyet”

KATILIMCILAR

+  Prof. Dr. ibrahim OZDEMIR (Oturum Bagkani)
*  Prof. Dr. Ishak TORUN (Sekreter)
*  Prof. Dr. Ahmet Hamdi AYDIN

¢ Dog. Dr. Osman OZKUL

+  Dog. Dr. Cemal GUVEN

*  Yrd. Dog. Dr. Levent BILGI

«  Said YETIM

e Muhammet TASCI

*  Nurullah UDUN

+  Kamuran YUKSEL

1.  Allah, rahman ve rahimdir. Merhameti biitiin insanlari, canlilar ve
biitiin alemleri kugatmugtir. Islam ise barg, emniyet, huzur ve giiven demek-
tir. Miishiman da Allah’a 6zgiir iradesiyle inanip O’na teslim olan kimsedir.

2. Biitiin dinler hayatin amaciu tarif ederek insanin anlamli bir ha-
yat yagamasim ve mutlulugunu hedefler. Ozellikle Ibrahimi dinler, bireyin
vahiy gelenegi baglaminda kendisi ve gevresiyle baris igerisinde yagabilmesi
icin adalet, hakkaniyet, sefkat, esitlik temelli ahlaki bir hayat: &nerir.

3. Biitiin dinlerin reddettigi terr ise siyasi ya da toplumsal anlamda
bir takim degisiklikler meydana getirmek icin askerf ve sivil hedeflere yo-
nelik yasa dis: gii¢ veya siddetin kullanimidir. Amag toplumda korku, kayg;,
karigiklik, kaos olugturmaktir. Tarihte ve giinimiizde dini motifli terér ve
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Said Nursi
mdénevi cihad:
tamamlamak igin
“miisbet hareket”
ilkesini tavsiye
etinektedir.
Miisbet hareket
agik toplum

ve demokratik
sistemnde farkl
din, inang

ve kiiltiir
miensuplariyla
sulh ve siikiin
icinde yagamanm

yontemidir.
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siddet eylemlerine rastlanabilmekte, teréristler dini sembolleri ve degerleri
kendi amaglarina ulagmak ve kitleleri etkilemek igin kullanabilmektedirler.

4. Dini motifli terdrle kapsamh bir sekilde miicadele edilmeli; sugla-
rin kigiselliginden hareketle, bir insanlik sugu olarak terdr ve teréristler en
siddetli sekilde kinanmalidir. Teror héidiseleri insanlarin mensup olduklan
dinle irtibatlandirilmadan sunulmal: ve degerlendirilmelidir.

5. Kur’an-1 Kerim'de Allah (cc) s6yle buyuruyor: “Kim bir cana kiyma-
mug veya yeryiiziinde fesat ¢ikarmamig birisini 6ldiiriirse, biitiin insanlar
oldiirmiis gibidir. Kim de birisinin hayatin1 kurtarirsa, biitiin insanlarin ha-
yatim kurtarmug gibi olur” (Maide Siiresi: 32)

Beditizzaman bu ayeti §6yle yorumlar : “Bir masumun hakki, biitiin halk
i¢in dahi iptal edilmez. Cenab-1 Hakk'in nazar-1 merhametinde hak haktir,
kiigiigiine biiytigiine bakilmaz. Kigiik, biiyiik igin iptal edilmez.”

6. Islim'a gore sug ve ceza bireyseldir. Binaenaleyh “higbir giinahkar
bagkasimin giinahini yiiklenmez.” (En’am Siiresi: 6:164)

7. Beditizzaman Said Nursi agik toplum ve demokratik sistemlerde ikni
ve miizakereyi problemleri ¢6zmenin yolu olarak 6nermektedir. Bu neden-
le sosyal, siyasi ve kiiltiirel sorunlarin ¢oziimiinde yontem olarak siddete
bagvurmay1 reddetmeli, Miislimanlar problemlerini kargilikli miizakere ve
diyalogla ¢6zmeye ¢aligmalidirlar.

8. Cihat, giiniimiizde en ¢ok su-i istimal edilen kavramlardan biridir.
Said Nursi “manevi cihat”yorumuyla Islam-irfan gelenegi gizgisinde bir ye-
nilik getirmigtir. Ménevi cihat egitim, ilim ve ahliki olarak insanin bireysel
ve toplumsal bakimdan tekamiil ¢abasidir.

9. Said Nursi manevi cihad1 tamamlamak i¢in “miisbet hareket” ilkesini
tavsiye etmektedir. Miisbet hareket agik toplum ve demokratik sistemde
farkl din, inang ve kiiltiir mensuplartyla sulh ve siikiin iginde yagamanin

ydntemidir. Aym zamanda emniyet, giiven ve barstan yana, her tiirlii sid-
dete, yikiciliga ve terdre karg1 olmaktir.

10. Teror sorunu biitiinsel yaklagimla analiz edilirse ¢6ziimii daha ko-
lay olacaktir. Sorun her tiirlii ayrimcilik, esitsizlik, adiletsizlik, yoksulluk,
cehilet, cinsiyet ayrimciligs ve gevrenin tahribiyle beraber ele alinmali ve
¢oziim igin diger toplumsal gruplarla igbirlifine gidilmelidir.

11. Terérle miicadele demokratik sistem igerisinde verilmelidir. Keza
yukarida ifade edilen hukukun istiinligiine dair degerlere dikkat edilme-
lidir.

12. Uzun védeli ¢6ziim yontemi olarak kiiltiir ve egitim politikalar: ye-
niden ele alinmals, egitim programlar1 bu istikamette gelistirilmelidir. Bu
gergevede egitim siirecinde siddet icerikli her tiir diigiince ve radikal hare-
ketler kategorik olarak reddedilmelidir.
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Besinci Masa
“Mezhepler Ve Dogru
Islamiyet”

KATILIMCILAR
*  Yrd. Dog. Dr. Ciineyt Gokge (Oturum Bagkani)
*  Mehmet Ali KAYA (Sekreter)
*  Prof. Dr. Mevliit Uyanik
*  Yrd. Dog. Dr. Hiiseyin Yildiz
*  Yrd. Dog. Dr. Faruk Soylu
*  Dr. Cafer Kaysiaa
*  Dr. Hiiseyin Yilmaz
*  Semsettin Cakir
*  Ali Fergadoglu
*  Mehmet Aynac
*  Recep Tosun

1 - Mezhep, yol, usul demektir. Peygamberimizin vefatindan sonra or-
taya cikan siyasi, sosyal hadiseler ve degisen sartlar karsisinda Kur'an ve
Siinnetteki hiikiimleri dogru anlama ve yagamay: hedefler.

2 - Hak mezhepler Islam toplumunun dini, igtimai, siyasi, iktisadi,
hukuki ve benzeri ihtiyaglarina cevap vermek iizere Kur’an ve Siinnet te-
melli olarak ortaya ¢tkmagtir.
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3 - Mezhepler amag degil, dogru hedefe gétiiren birer vasita olarak go-
riilmelidir; dolayisiyla din olarak algilanamaz.
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Tekfir konusu
Islam diinyasinda
onemli bir
problem olina
ozelligini devam
ettirmektedir.
Oysa Allah'in
hiikiimlerini
tasdik edenlerin
uygulamada
eksiklikleri

olsa dahi tekfir
edilineyecegi temel

bir prensiptir.
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4 - Kur'ana gore insan miikerrem yani, saygin, onur ve hiir irade sahibi
oldugu igin varlik olarak resittir. Islim’a gére devlet de insanin bu 6zel-
liklerini dikkate alarak anayasal diizenini buna gbre tesis etmelidir. Islim
hukuk geleneginin igerisinde yer alan evrensel hukuk ekolii de bu gérisii
tesis etmigtir.

5 - Islam yoneticilerin giiciinii siurlamak, igin “adalet, hiirriyet” ve
“megveret” prensiplerini getirmigtir. Mezhepler bu prensipleri uygulamak
ve devlet giiclinii hukuki glice doniigtiirmek igin gerekli altyapiy1 hazirlar.
Bediiizzaman bu hususu “Hakimiyet kanunda olmali, yoksa istibdat daima
hiikiimferma olacaktir” ciimlesi ile ifade eder.

6 - “Her birinize bir geriat ve bir yol verdik. Allah dileseydi sizleri bir tek
immet yapards...” (Maide, 5: 48.) mealindeki ayeti, “Ummetin ihtilafinda
rahmet vardir”ilkesi ve mezheplerin varlig, islim’d?. ¢ogulculugun ve yapici
muhalefetin varhginin megri oldugunu gésterir. Islim hiirriyeti esas alir,
bu sebeple taassup ve radikalizm Islimda yoktur. Dolayistyla dini, her tiirlii
diinyevi ideolojinin esaretinden kurtarmak gerekir.”

7 - Asr-1 Saadetten sonra ortaya gikan ve Islam’in saf ve ihlash yorumu-
nu benimseyen ilk kusaga “Selef-i Salihin” denir. Giiniimiizde Selef adiyla
ortaya gikan radikal akimlarin “Selef-i Salihin” ile bir ilgisi yoktur. Islim’'in
saf ve ihlash yorumunun digina gikan radikal olugumlarin sebebi ise istib-
dattur.

Nitekim Kur'an-1 Kerimde Islim immetinin “Vasat Ummet” (Bakara,
2:143.) ve itidal tizere oldugu vurgusu yapilir. Bediiizzaman Said Nursi de
itidal ve istikametin “miispet hareket” yaklagimu ile saglanacagini ifade eder.

8 - Islam’in iman esaslarini tasdik eden ve Peygamberin siinnetini ve
Kur'andan ibaret olan ahlikini yagamay: gaye edinenlerin tamami “Ehl-i
Stinnet ve’l-Cemaat” olup “Firka-1 Naciye”dir.

9 - Tekfir konusu Islam diinyasinda énemli bir problem olma 6zelligini
devam ettirmektedir. Oysa Allah'in hiikiimlerini tasdik edenlerin uygula-
mada eksiklikleri olsa dahi tekfir edilmeyecegi temel bir prensiptir.

10 - Bediiizzaman Kur'dn-1 Kerim'de “Ey ehl-i kitap! Sizin ile bizim ara-
muzda miisterek kelimeye gelin. Allah’a sirk kogmayalim” (Al-i Imran, 3: 64.)
ayetine dayanarak “Ehl-i Kitabin” tevhidi ve Hz. Muhammed’in (asm) nii-
biivvetini kabul etmeleri halinde ehl-i necat olabileceklerini ifade etmistir.
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Risale-i Nur Institute
the results of the first table:

Europe and the true
Islam

Translation: Faruk Soylu

PARTICIPANTS:
Prof. Dr. Mehmet ipg;ioglﬁ (Chair)
Assist.Prof. Dr. Omer Ergiin (Secretary)
Prof. Dr. Vedat Demir
Prof. Dr. Ensar Niganci
Prof. Dr. Ilhan Kaya
Prof. Dr. Arif Yavuz
Kazim Giilegyiiz
Mustafa Akyol
Ilhan Cevheri
Ahmet Dursun
Dr. Med. Dent. Mehmet Gones
Osman Kurnaz

1 — The true Islam is at peace with science, rational thinking and uni-
versal values which are common goods of humanity. In this sense the West
and Islam should not be understood as contradictory, since the two worlds
have not been formed in each other’s negative mirrors but have the values
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One of the general
ways of the
salvation of “the
Elated German
Nation” whose
destiny coincides
with Turkey is
Risale-I1 Nur,
which draws the
road map of a

universal peace.
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and mechanisms that they have built jointly.

2 — Bediuzzaman Said Nursi having developed a pluralistic approach to
the West in Risale-i Nur, made a distinction between two different Wests.
He drew attention to a Europe that has been serving to beneficial arts and
sciences, justice and truth while he critically suggested to redefine the civi-
lization in the West by purifying it from its policy based on power and its
scientific approach which rejects religion categorically.

3- Bediuzzaman Said Nursi by saying “our aim is the beauties of the
civilization and the deeds that are beneficial to humanity” he emphasizes
the adoption of science and technology from Europe and the arrangement
of the public sphere with universal values such as human rights, the supre-
macy of law, deliberative democracy, minority rights, and secularism as the
guarantee of freedom of conscience and religion.

4- Bediuzzaman Said Nursi declares that despite its full secularization,
Christianity will gradually purify in time and turn into the true Christia-
nity and get closer to the belief of unity and that Islam and Christianity will
form an alliance and contribute to the World peace.

5- The vice ego of humanity enslaved not only the Second Europe bur
also the Muslim communities. The only way out of this enslavement is the
meeting of the representatives of the true Islam and the First Europe based
on the true Christianity and reasonable and moderate politics’ accession to
power in public administration.

6- Islam is a part of and a reality for Europe. So is Europe a reality of
the Muslim world, especially of Turkey. Therefore the need for understan-
ding and practicing the true Islam, which is purified from prejudices and
distortions, has increased. Consequently it is necessary to save Islam from
the grips of Islamophobia and radical approaches that pave the way for
violence and terror, since Islam is based on peace, positive action, commu-
nication and unity.

7- The primary condition for the manifestation of the true Islam is the
freedom of minds and thoughts.

8- The fundamental principals of the European Union such as priori-
tizing the individual, democracy, human rights, freedom of religion and
conscience are in agreement with Bediuzzaman’s definition of constituti-
onalism (Republic and Democracy) and the constitution’s construction on
true justice and the consultancy of sharia.

9- Bediuzzaman regards secularism as the guarantee of the freedom of
religion and conscience and considers the states equal stance towards all
beliefs. “Interfering neither the pious nor to atheists is a characteristic of
secularism.”

10- One of the general ways of the salvation of “the Elated German
Nation” whose destiny coincides with Turkey is Risale-I Nur, which draws
the road map of a universal peace.
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Prof. Dr. Ahmet Battal (Chair)
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Dr. Med. Dent. Hakan Tagtan
Taha Caglaroglu

Nimet Demir

1 - Islam is a religion fitting best to human nature and all of its issues
have been confirmed by the reason.

2. Islam which is the great humanity aims at building a society where
true freedom is comprehended and experienced.

3- The incarnated form of the great humanity are just, virtuous, righ-
teous and exemplary people who have strong faith and observe the rights
of people.

4- True Islam can be represented not only by those who understand
and recount it but essentially by a corporate body consisting of those who
practice what they believe, who are full of love, and who are democrat.

5. “Those who know themselves will know their Creator as well.” Man’s

_ recognizing oneself and the purpose of one’s creation in fact means beco-

ming aware of one’s duties and responsibilities.

6. True Islam does not contend only with adorning the human life in
this world but also carries the human vision to eternal life.
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7- As Islam shows a solution to death, it is a real science. The only way
to prevent the turning of the endless love into the fear and pain of sepa-
ration is possible only through the belief that they will meet their beloved
ones in the heaven.

8- It is no longer the time of searching for and making enemies. It is
necessary that love replaces hostility, which destroys social life. Those who
would like to make hostility should antagonize the enmity in their hearts.

9- Love is the ferment of the universe. A true man must love other men
and all creatures in the name of the Creator.

10- Humanity needs a new educational model that combines religion
and sciences and teaches to view the universe on behalf of the Creator.

11- The greatest need of the humanity is the alliance of Muslims with
each other and true pious Christians.

12- Europe can not succeed in making the true man just by humanism.
Europe needs the revelation that possessed by the Muslim represented by
Turkey. For this reason Turkey must be admitted into the European Union.

FOWR



The results of the third table:
Prophethood and the
true Islam

PARTICIPANTS:

*  Prof. Dr. Nurettin ABUT (Chair)
*  Asst.Prof.Dr. Abdulnasir YINER (Secretary)
*  Prof. Dr. Hiiseyin UZUN

*  Asst.Prof.Dr. Veysel KASAR

*  Dr. Hakan YALMAN

*  Mustafa GOKAY

*  Mehmet AKBAS

*  Mevlit KURNAZ

*  Siileyman KOSMENE

*  Mehmet OZCAN

*  Omer USLU

+  Ilhan AKCAY

1- Mind doesn't have the capacity to comprehend the Creator and the
Universe by itself alone. Allah has sent prophets to mankind in order that
they recognize Himself, understand the meaning of the universe; learn the
purpose of the creation and the life in the Hereafter. The fundamental mes-
sage given by the prophethood is the true belief, true morality and the good
deeds which are expressed by the true Islam.

2- The Last prophet, Muhammad (PBUH) led a life as commanded
by the Qur'an. His sunnah is the exegesis of the Qur'an. All the prophets
from Adam to the Prophet Muhammad (PBUH) are representatives of the
true Islam in their own times. Therefore the understanding and practice of
the true Islam is impossible without the Prophet Muhammad (PBUH).
His words have the force of revelation that explains the Qur’an. He did not
speak in vain. All of his words are revelation and truth. Therefore unders-
tanding the true Islam depends on understanding the prophet Muhammad
(PBUH) correctly.

16

(=)

BAHAR /2

KOPRU

133



Prophethood is the
communication
and contact point
of the spiritual
and heavenly
worlds and
humanity. In this
sense science must
compromise with
the prophethood in
order to decipher
the secrets of the
existence and

beyond the matter.

KOPRUZ

134

3- Prophets have been leaders not only for spiritual development of
mankind but also for their material development. They have pointed out
the furthest frontiers of science and technology through their miracles.

4- The prophets have brought the basic humanitarian values such as
brotherhood, justice, human rights, and establishing world peace. The pe-
ople who lost peace and happiness by getting away from these values sho-
uld get back to the true Islam.

5- The basic reality of the chain of prophets is the Unity. Humanity
must go beyond the concepts of state, country, and nation and maintain the
global peace by uniting around these principles.

6- The United Nations and the diplomatic initiatives should make a
paradigmatic change and apply the universal principles of the true Islam
brought by the prophets in solving the global problems.

7- Prophethood is the communication and contact point of the spiritual
and heavenly worlds and humanity. In this sense science must compromise
with the prophethood in order to decipher the secrets of the existence and
beyond the matter.

8- The duty of the prophets is spreading the truth with moderation and
straightness. The methods used by the prophets in the invitation of people
to religion must be used today as well. Bediuzzaman Said Nursi who per-
formed the duty of spiritual guidance by employing and practicing these
methods and his works of Risale-I Nur must be carefully given attention.

9- ‘The true Islam which, consists of Qur’an, Divine Books, the prop-

hethood, which preaches truthfulness, morality, manners, and the human
rights and freedoms is the source of positive action.

5OCR



The results of the fourth table:

Terror and the true Islam

PARTICIPANTS
Prof. Dr. Ibrahim OZDEMIR (Chair)
Prof. Dr. Ahmet Hamdi AYDIN (Secretary)
Prof. Dr. Ishak TORUN
Assoc.Prof. Dr. Osman OZKUL
Assoc.Prof. Dr. Cemal GUVEN
Asst.Prof. Dr. Levent BILGI
Said YETIM (Egitimci)
Muhammet TASCI
Nurullah UDUN
Kamuran YOKSEL

1- Allah is the Merciful and the Compassionate. His mercy covers all
men, living and non-living beings. Islam means peace, security, and happi-
ness. And Muslim is a person who believes in Allah with his free will and
gets submitted to Him.

2- Al religions define the purpose of life and aims at enabling man to
have a meaningful and a happy life. Especially Abrahamic religions within
the divine framework suggest individuals to have a life based on justice,
mercy, and equality so that they lead a peaceful life with themselves and
their environment.

3- Terror, rejected by religions, is an act of using violence or illegal force
against military and civilian goals for the purpose of causing certain poli-
tical and social changes. The aim is to cause fear, anxiety, havoc and chaos
in society. Both in the past and today we come across acts of violence and
terror with religious motives and terrorists can use religious symbols and
values to fulfill their aims and affect masses.

4- Tt has to be struggled comprehensively against the terror with religi-
ous motives. Considering the principle of individual criminal responsibility,
terror as a crime against humanity and terrorists must be condemned. Acts
of terror must be presented and considered without any association with
the religion of the people involved in them.
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5- Allah (CC) commands in the Quran “if anyone slew a person unless
it be for murder or for spreading mischief in the land it would be as if he
slew the whole people: and if anyone saved a life it would be as if he saved
the life of the whole people.” (Maide, The Table Spread: 32). Bediuzzaman
explains that ayah as: “The rights of an innocent cannot be nullified even
for the benefit of all people. Under the consideration of Allah’s mercy a
right is a right, no matter it is small or big. The small cannot be cancelled
for the big.”

6- According to Islam both crime and punishment is personal. The-
refore “no bearer of burdens can bear the burden of another” (En’am, the

Cattle: 164).

7- Bediuzzaman Said Nursi regards persuasion and negotiation as the
ways of solving problems in open societies and democratic systems. The-
refore use of violence as a method of solving social, political, and cultural
problems must be rejected. Muslims should try to solve their problems by
means of mutual negotiation and dialogue.

8- Jihad is one of the most misused concepts in our time. Bediuzzaman
Said Nursi has introduced an innovation into the Islam-Irfan (a spiritual
knowledge) tradition by his interpretation of “spiritual Jihad.” Spiritual Ji-
had is an attempt of personal and societal perfection in terms of education,
knowledge and morality.

9- Bediuzzaman Said Nursi suggests the principle of “positive action”
to complement the spiritual jihad. Positive action is the method of living
together in open societies and democratic systems with the members of
different religions, beliefs, and cultures in peace and calm. It also requires

being on the side of security, trust and peace and against all sorts of violen-
ce, destruction, and terror.

10- If terror is analyzed with a holistic approach it can be eliminated ea-
sily. The problem should be dealt together with all kinds of discrimination
(such as ethnic, religious, cultural, and gender discriminations), inequality,
poverty, ignorance and destruction of environment and it must be coopera-
ted with all societal groups for a common solution.

11- Struggle with terrorism must be given within a democratic system
and values mentioned above concerning the supremacy of law must be ta-
ken into account.

12- As along term method of solution, cultural and educational policies
must be reconsidered and educational programs must be improved in that
direction. Accordingly all sorts of thoughts and radical movements with
violent content must be eliminated categorically in all courses of education.

FOR



The results of the fifth table:

Madhabs (Islamic sects)
and true Islam

PARTICIPANTS

Asst.Prof. Dr. Ciineyt Gékge (Chair)
Mehmet Ali KAYA (Secretary)
Prof. Dr. Mevlit Uyanik.
Asst.Prof. Dr. Hiiseyin Yilmaz
Asst.Prof. Dr. Faruk Soylu

Dr. Cafer Kayisiaa

Dr. Hiiseyin Yilmaz

Semsettin Cakur

Ali Fersadoglu

Mehmet Aynaci

Recep Tosun

1 -~ Madhab means path and means. Madhabs aimed at understanding
and practicing the precepts of the Quran and the sunnah, (the tradition of
the Prophet) in relation to the newly emerging political and social pheno-
mena and changing conditions after the death of the Prophet (PBUH).

2- True madhabs emerged on the bases of the Qur’an, in order to res-
pond to the religious, social, political, economic, legal and similar needs of
the Muslim society.

3- Madhabs are not goals but means taking to the goal. Therefore they
cannot be considered as religion.

4- According to the Qur'an man is a respectable creature with honor
and free will and therefore Man has full legal maturity. According to Islam
state has to establish its constitutional order by considering these features
of man. The Universal Legal School (the Hanafi Figh, jurisdiction) has
established this view within the tradition of Islamic law.

5- In order to restrict the power of rulers, Islam has maintained the
principles of “justice, freedom, and consulting”. Madhabs lay down the
necessary infrastructure in order to apply these principles and transform
the power of the state into legal power. Bediuzzaman states this fact by
the statement “the hegemony lies with the law, otherwise despotism will
dominate”.
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6- The Quranic verse, “To each among you have We prescribed a Law
and an Open Way. If Allah had so willed He would have made you a sing-
le people”( Maide, The Table Spread: 48) and the principle that “there is
mercy and benefit in the disagreeing of the ummah” and the existence of
madhabs demonstrate that plurality and constructive opposition exist in
Islam and are legal. Islam considers freedom as basic; hence there is no
radicalism and fanaticism in Islam. Therefore religion must be freed from

the influence of the earthly ideologies.

7- The first generation emerged following the Age of Bliss and adopted
the pure and sincere interpretation of Islam is called the “salaf as-saliheen”.
The radical movements appearing in our time under the name of “salafi” has
nothing to do with the “salaf as-saliheen”. The reason behind these entities
is oppression. As a matter of fact it is emphasized in the Qur'an that the
Muslim ummah (People of Islam) is “the middle people” (Bakara, the Cow:
143) and is upon the moderation. Bediuzzaman Said Nursi states that mo-
deration and straight path can be ensured with “positive action” approach.

8- All who confirm the tenets of belief in Islam and commit themselves
to practicing the sunnah of the Prophet (PBUH) and His ahlak, his man-
ners consisting of the Qur’an are called “Ahlu’s-Sunnah wa'l-Jamaah” and
are “the people of salvation”.

9- The issue of takfir, ‘declaring someone to be or become an unbeliever’
continues to be an important problem in the Muslim world. On the other
hand, the fact that those who confirm the commands of Allah though have
defects in practice cannot be accused with kufr, ‘unbelief’ is a basic prin-
ciple.

10- Bediuzzaman in regard to the Quranic verse ““O people of the
Book! Come to common terms as between us and you: that we worship
none but Allah; that we associate no partners with Him” (Al-i Imran, The
Family of Imran, 3:64) stated that if “the People of the Book” accept the

Unity and the prophethood of Muhammad (PBUH) will become the pe-
ople of salvation.





